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Eccuizs. VII, 29. 
Lo, this only have T found, that G 
made Man upright > but they have 
fo ught out many Inventions. 


N this Text the Wiſe Man invites our ſerious 
Obſervation. of the woful Corruption and 
Degeneracy of Mankind, as departed very 
far from the original Rectitude of human 

Nature, and addicted to many fooliſh, hurtful, 

ſinful Ways. This general Corruption he had 

pointed at before, ver. 28, where he declares, as 
to the Men and Women he had obſerved, and had 
been converſant with, that he could find but a very 
ſmall Number of wiſe good Men, and rather fewer 

| prudent, virtuous, religious Vomen. But then, 
CK 1 left any ſhould blame the Providence of Gop 
"FI for this, he further obſerves, that theſe corrupt, 
' JF: vicious Perſons of both Sexes, were greatly altered 
from what Gop made Man at firſt, and their be- 
„ o ing what they now were, was the Effect of a 
q wretched. Apoſtacy from God. Lo, ibis only baus 
vm LT ound, that God made Man upright z but they, &c. 

| Lo, this only bave I found: The original Words 
ſtand in this Order, Only, ſee thou, (or obſerve 


— 


thou) 7 bave found. | 
A 2 
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5 "SUFI, Is 


14 Man's Original Righteouſneſs | 
Only. This Word is rendered apart, Zech. xii: 
12, and beſides, in many other Places. Here it 
ſeems to ſet a Mark on what it is prefixed to, and 
to diſtinguiſh it from many other things, (attended 
with Difficulties, and not ſo evident) as a Truth 
of very great Importance and Certainty.— See 
thou, or obſerve thou; he ſpeaks to every one in 
particular, every Reader and Hearer, You, me, 
and others, -whom he invites- to obſerye, to con- 
ſider, what he was about to offer.] have found, 
I have. diſcovered this Truth, and aſſert on the 
cleareſt . and fulleſt Evidence, What? that Cod 
made Man upright : 3 but A. Dope fought out many 
Inventions. oh 
For Man, the original Word is, Alam, which 
Name is variouſly applied in the Scripture. To 
the firſt Man; to both our firſt Parents, Gen. i. 
26, 27. Cbap. v. 2; to Mankind in common; 
and to any one of Adam's Deſcendants; (not to 
2 add that with the diſtinguiſhing Epithet of laßt, or 
2 ſecond, it is one of the Names of our Lord JES us 
1 CHRIST, and it is the Name of a City not far 
| from Jordan, Joſh. iii. 16 )). : 
God made Man upright : The Queſtion is, Dos 
} this relate to the firſt of Mankind only? or to 
Mankind in every Age? That it relates to the fr ft 
of Mankind, all grant: There is no Difference of 
Opinions as to bat: But ſome will have it, that 
it equally refers to the natural State of Mankind 
in every Age. Whither this be true or no, we 
_ ſhall hear preſently, when we have ſettled the true 
1 meaning of this Term, upright, Now the He- 
. brew Word nw» Þ "A which we dent * 


| 2 e a Sermon for Mrs 5. Harper on 7 xiv. * * 
yr 0. 
b From this ſome derive Feſurun,. which Name is given to 
the Ifaeltes, to ſignify the Uprightne/s that ought to be found 
in them, as the Deſcendants of good old Jacob, or Ifael. | 
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| ©". offerted' and proved, xg 
17 in the proper native Signification of it, is oppoſed 
= to, crooked; irregular, perverſe, Se. Not to 
'Y mention. the ſeveral Things it is applied to © to ſig- 
niiy their being ſtraight, agreeable to Rule, Cc. we 
find this Character given to G op and Man, with 
the Words and Works of both. As applied to Gop, 
the Nays of GO p, the Ford of Go d, it is joined 
with Good, Pſal. xxv. 8. with Righteous, Pal, cxix. 
137. with true and good, Nehem. ix. 13. where 
Mention is made of rigbt Judgments, true Laws, 
good Statutes. The Uprigbineſ, or as it is in the 
Hebrew Uprightneſſes , in, or with, which GO 
is ſaid to miniſter Judgment to the People © an- 
fwers to Righteouſneſs. In one Word, GO p' Up- 
rightneſs is the moral Rectitude of his Nature, by 
which he is invariably diſpoſed, and determined to 
act, in all his Dealings with his Creatures, a- 
greeably to the Standard of his own infinite Per- 1 
fections, or in ſuch a Manner, as it becomes an in- 1 
. finitely wiſe, good, juſt, and in all reſpects, moſt 4 
perfect Being to do. Again, The Uprightneſs c N 
Man is his Conformity of Heart and Manners, to | 
the Rule he is under, which is the Law, or Will 
of Gop, ſome way or other ſignified to him. Ac- 
cordingly, we read of Uprightneſs of Heart, Pſal. 
xxxvi. 10. Job. xxxiii. 3. and Uprightneſs of Way, 
or Converſation, Pſal. xxxvii. 14. and often elſe- 
where. The Uprigbt Man, throughout the Scrip- 
ture, is a truly good Man, a righteous Man, a 1 
e It may be applied to Os ſublime, as Ovid calls it, the eret 
* which the Body of Man is diſtinguiſhed, and this, 
y ſome, may be conſidered as deſigned for an external Repre- 
ſentation of the Uprightneſs of the Sout. EO 
d Nis, as aſcribed to Gad, might ſeem. to denote the moſt 
perfect Uprightneſs, was not the ſame plural Noun, which indeed 
wants a fingular, applied to Creatures, as Cant. i. 4. where 
what we render, the Upright love thee, is in the Hebrew Meſharim 
Ahebuka, Uprighmmeſſes, for, the Upright love thee, or, b 
r Pia i * ightneſſes, or uprigbl ß. 
IX. 8. '2 
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6 Manu, Original Righteouſneſs f 
Man of Integrity, a holy Perſon. In Job. i. 1. 8. 
abap. 2. 3. Upright is the ſame with perfeff , and 
is explained by, one who feareth God, and eſcheweth 
Evil, In Fob. viii. 6. it is joined, and the ſame 
with pure. Beſides theſe, let me juſt point at a 
few of the many other Paſſages, which warrant our: 
Explication of this Word, Upright, in the Text, 
Prov. x. 29. The Way of the Lord is Strength 
to the Upright, but Deſtruction ſhall be to the 
Workers of 4niquity,”” where the Upright, and 
Workers of Iniquity, are oppoſed to each other. 
Chap. xi. 3. There, Integrity is aſeribed to the Up 
right, (jeſbarim) and theſe are oppoſed: to Tranſ- 
greſſors. Ver. 6. Righteouſneſs is aſcribed to the ſame 
Perſons, who again are, ver. 1 1. oppoſed to wicked 
Perſons. Chap. xv. 3. The Sacrifice of the 
Wicked, is an Abomination to the Lord, but the 
Prayer of the Upright, (j harim) is his Delight”. 
Chap. xxi. 18. the Righteous and the Upright are the 
fame, and Perſons of theſe Characters are © 1 
to the Wicked and Tranſgreſſors, ver. 29 A wicked 

Man hardneth his Face, but as for the upright, he 
directeth his Way.” In Prev; xxviii. 10. Our 
Tranſlators render jeſbarim by juſt, as the ſame with 
perfect, Tamim, which, or Temimim, in ſeveral o- 
ther Places they render «upright. Let any now, if 
they can, confront theſe Texts (beſides which, ma- 
ny more might be produced from the Writings of 
Solomon, and other Parts of Scripture) with other: 
Paſſages forbidding us to aſſert, as we confidently 
do, that Uprightneſs, as applied to. Men, is always 
the ſame with Righteouſneſs, Goodneſs, Integrity, &c. 
When therefore the Wiſe-Man tells us, that God 
made Man upright, the evident undeniable Mea- 
ning of it is, that God at firſt, formed Man, 
e e rig bieous, 
80 in Pfal. xxxvi. 37. and other Places. For pafec in our 
— the Hebrew has, ſometimes: Tam, and: ſometimes 


” 


righteous, holy, 8c. or put into him a Propenſity to 
act in Conformity to Truth; That the Heart and 
Life of Man, in his original State, were perfectly 
regular: I ſay, in bis original State; for, if Up- 
rigbineſß is the ſame with Righteouſneſs, as undeniably - 
it is, it can refer, only. to what Man was originally, 
fince all grant, (and common eaſy Obſeryation 
confirms it, as well as the Scripture) that Mankind 
nom, are not born, and made righteous or Boh. 
Yet, ſays the Wiſe-Man, God made Man upright, 
or righteous, i. e. he made him ſo, at firſt; but they 
have ſought out many Inventions. They, this re- 
fers to Adam, which is both a ſingular and. plural 
Noun 3 They, i. e. Mankind, our firſt Parents, and 
with them their Poſterity, have ſought out many 
Inventions, many Contrivances to offend Go n, 
and injure themſelves. Theſe many Invention, are 
oppoſed to the Uprighineſs afore- mentioned, the 
Simplicity of Heart, the Plain-heartedneſs, Inte- 
grity, Righteouſneſs, with which our firſt. Parenta, 
— Mankind in them, were originally. made by 
a e eee MT eee 
The Doctrine of the Text then is, that Go p 6+ 
riginally, or at his firſt Creation made Man s upright, 
or righteous : He formed him not only rational, and 
a free Agent, but holy. He made him not only ca- 
pable of knowing, loving and ſerving Go n, but 
with ſuch a Principle of Love and Obedience to-his - 
Maker, as diſpoſed and enabled him, to perform 
the whole of his Duty with. Eaſe and. Deli ht: 
Tho' Holineſs, ora ſupreme Love to Go p, was in 
a Senſe, ſupernatural to him, it being ſuperadded to 
the eſſential Powers and Faculties of his Nature, as 
a Man; It was however, thus far natural to bin. 
N oy e 
s The Way of ſpeaking here uſed plainly, points out thi 
R of 5 or 2 with the — 
man Soul, in it's original State; for tis not ſaid, God frf, 
— then, made him upright, but God made. Man 
 wpright, | 00:01 Lg 4 5 
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that it was concreated with his rational Powers. He 
was, at once, made Rational, and Holy. To fay 
otherwiſe, and aſſert the Impoſſibility of This; to 

maintain, that Man neither was, nor could be for- 


met with original Righteouſneſs, or Holineſs, becauſe 


he muſt chuſe to be righteous, before he could be 


righteous : And therefore he muſt exiſt, he muſt be 


created; yea, he muſt exerciſe Thought and Re- 
flection before he was righteous; and that none 


can be righteous, but in Conſequence of his o.] nu 
Choice and Endeavour: h This is bold with aWitneſs, 


and an Inſtance, (if I may have leave to ſay it) ei- 
ther of great Inconſideration or ſtrong Prejudice; 
It is in effect, a contradicting expreſs Scripture; and 
evident Fact, ſince the Text dos not ſay, 'Gop 
made Man capable of becoming upright, or righte- 
ous; but, he made Man upright, which if we con- 
form to the good old Rule, of interpreting Scrip- 
ture by Scripture, muſt ſignify, that Gop made 
Man, at- firſt, righteous, or'boly.——But I would 
further ſtrengthen this Interpretation of the Text, 


and further confirm the Doctrine contained in it as 


ſo interpreted by the following Arguments. 


I. Moſes in his Account of the Creation, repre- | 


ſents'G o p, as ſaying, Let us make Man in our 


Image, after our Likeneſs.“ Here, as the Anci- 


ents i obſerve, GO p the F ather is brought in, 
ſpeaking to his Son and Spirit. Of theſe two Words, 
Image and Likeneſs, various Explications are given: 


Some diſtinguiſh them, others reckon them equiva- 
lent, or to ſignify a perfect Kind of Likenefs : 


ou would re this Image, — Nov Likeneſ) 
ro 

1 To this Purpoſe Mr J. Taylor Sts his late Treatiſe of 

Original Sin. 

i Barnabas and Fuſtin Martyr repreſent God the Father as 


ſpeaking thus to his Son. Trenæus and ſeveral others repreſent 


him, as ſpeaking it to his Son and Spirit, his Word and W:/dom, 
whom Irenæus calls the Handi God, by whom he 3 1 
voluntarily made all things. ; 


* 
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to the Body of Man, others reſtrain it to th Soul. 
Some are for including herein the Happineſs of the 
primitive State of Man, while others chuſe rather 
to conſider that, as a Reſult from what the Scrip- 
ture mentions as Man's original Likeneſs to God, 
Some reckon Man's Dominion over the other Crea - 
tures, as one Part of the Image of Cod in which he 
was at firſt made; while others diſtinguiſh theſe 
two, as Moſes plainly does in the Text now before 
us. Some, i. e. the Pelagians, and Socinians under- 
ſtand it of the rational Faculties of Man's Nature; 
together. with the Dominion given him, excluſively 
of what we call Original Righteouſneſs, or Holineſs 3 
but that this muſt be included, and was indeed, the 
priacipal Part (tho? not the whole) of the Image 
of God in which he made Man, appears as from 
the Text fairly interpreted, according to the con- 
ſtant Uſe of the Word Upright in the Scripture, ſo 
from Epbeſ. iv. 22, 24. and Col. iii. 9, 10. For 
explaining theſe two Paſſages of the Apoſtle, I ob- 
ſerve. .(1.) By the Old Man is not meant an hea-- 
theniſh Life, as 1 has been lately interpreted, K or 
any ungodly Converſation, but a corrupt Nature, 
or an habitual Propenſity to Sin. For the Apoſtle 
elſewhere ſpeaks of our old Man, as crucified with 
Chriſt, and here he diſtinguiſhes from it, their for- 
mer Converſation and ſinful Actions, which he 
calls the Deeds of the Old Man. Again, by theNew 
Man, | is meant, not a new Conrſe of Life (as the So- 
cinians | weakly and injudiciouſly interpret it) but, 
a Principle of Grace in the Soul, called the hidden 
Man of the Heart, ® and a divine Nature, u as well 
as * ſeveral other N To put off the old Man, 

| 18 


k By Mr F. 704 of Ne in his late Book of Ori. 
nal Sin. 
| Whom the le juſt mentioned, follows in his DoAtine, 
and Explication of hit, and other Texts of Scripture. 
m 1 Pet. iii. 4. n 2 Pet. i. 4. 
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and enabling him to act agreeably to his Duty, both 
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is the ſame as, to crucify the Fleſh, Gal. v. 24. and 
to make no Proviſion for the Fleſh, Rom. xiii. 14. 
It is, to mortify and ſubdue the corrupt Principle, 
which every renewed Soul feels, laments, and ab- 


hors in itſelf, To put on the New Man, is to cul- 
tivate and ſtir up the gracious Principle, the new 
Nature, which the Spirit of God had begun in 
them. This, ſays the Apoſtle, is created after God 
in Righteouſneſs, and Holineſs of Truth. It is created, 
which can't properly be ſaid of a new Courſe of 
Life; but is proper enough, as to a new Nature, 
or a new Principle breathed into the Soul. It is cre- 
ated after God, or in his Image and Likeneſs. In 


theſe. Words, created after God, the Apoſtle ſeems 
to point at what Moſes writes, Gen. i. 27. of Man's 
being at firſt. made in the Image of God, or after 
his Likeneſs. Well, what is it to be made in the 
Image and Likeneſs of God, or, to be created af- 


ter God? The Apoſtle anſwers, it is to be created, 
in Righteouſneſs and true Holineſs, for which, (in 
Epb. iv. 24.) he puts Knowledge, Col. iii. 10, For 


theſe, a practical Knowledge of God, and Righteouſ- 


neſs with Holineſs are the ſame; We ſee then, what 


it is that conſtitutes Man's principal Conformity to 


God : It is not his rational Powers, which, without 


a ſincere prevailing Love to God, or a practical 


Knowledge of God, render Man viler than the 
Beaſts of the Field; but it is, Righteouſneſs, or Ho- 
lineſs, which two are ſometimes diſtinguiſhed, and 
often put promiſcuouſly for each other: When di- 
ftinguiſhed, Righteouſneſs is a Diſpoſition to act, as 
becomes us, with-Regard to the Creature: Holineſs 
is a Principle of Love to God himſelf, as diſtin- 


guiſhed from all others ; or, it is a ſteady Inclina- 


tion to practiſe the Duties that we owe to him. But 
often, either of theſe two Words is put for the 
whole of Man's Duty; or a Principle diſpoſing 


\ as 
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AS to God and others. This the Apoſtle ſpeaks of, 
as the Glory, or chief Excellency of Man, 2 Cor. 
iii. 21. We all, who are true Chriſtians, bebolding as 
#n.a Glaſs, the Glory of the Lord, are changed into 
the ſame Image from Glory to Glory, or from one 
Degree of Holineſs to another, even as by the Spirit 
of the Lord. If now. Righteouſneſs, or Holineſs," is 
the moſt amiable Endowment of the human Soul, 
and what gives it it's moſt deſirable Likeneſs to 
Ceed: And if, 10 le created after God, or in his I- 
mage and Likeneſs, is to be created in Rigbteouſneſß 
and true Holineſi, or with a practical Knowledge of 
God; and, if that Principle of Righteouſneſs, or 
Holineſs, by which we are created unto good Works, 
or in order to the doing of ſuch Works (Epbeſ. 
i. 10.) is a New Man, a Divine Nature, or God- 
like Diſpoſition ; hence it is eaſy to infer, that Man 
was created at firſt, Righteous, Holy, diſpoſed to 
perform the whole of his Duty, both in regard to 
| God, and every one whom he ſhould be concerned 
with. Tho' Man might be ſaid to reſemble God 
his Maker, in that his Soul is immaterial, intelli- 
gent, and immortal, Gen. ix. 6. 7am. iv. 9. Let 
from the aforecited Texts of the Apoſtle Paul, we 
learn what is principally meant, by a being created 
after God, or made in the Likeneſs of God, name- 
ly, a being made righteous and holy, or upright, 
which therefore was the primitive Original State of 
Man. CCC oi . "4 8 (31 
II. All things, as at firſt. made by God, were 
very good; agreeable to the Ideas of the Divine 
Mind, and ſuch as it became the moſt Holy One 
to make them. Now a rational Being, whoſe. 
thinking, conſidering, reaſoning, remembring, e- 
lective Powers, were not devoted to God, or in a 
readineſs to he employed for him, could hardly be 
.accounted Good, If Man, as well as every other 
Species of Creatures, was good in his Kind, and the 
NT "> | Goodneſs 


Goodneſs of ſuch a Being as Man, muſt lie in a De- 
votedneſs and Conſecration to God; *tis evident, 

that Man was no ſooner made by God, than he was 

inclinable and ready to ſerve God, in whatever 
Manner his Service ſhould be required; which In- 

[| clination, and Readineſs to ſerve God was Righte- 
oufneſs, or Holineſs, This the Apoſtle calls Goodneſs, 

| „ know that in Me, that is, in my Fleſh, there 

ö ; dwelleth no good Thing,” in me, ſo far as I am 

| unrenewed, there dwelleth nothing of the Goodneſs, 


"| 4s | N 
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that the Law of God requires of the rational Crea- 
| ture as ſuch: The Goodneſs which the Law of God 
| now and always requires of Man, as made by God 
capable of loving and ſerving himſelf, is Righteou/- 
neſs, or true Holineſs, Now this Goodneſs, this 
Rectitude, this Uprightneſs, this regular and due 
State, or Diſpoſition of the human Mind was natu- 
ral to Man at firſt; T was wrought into his Na- 
ture, and n pentgdd with his rational Powers; be- 
[+ cauſe, as Moſes ſays, all things made by God were, 
| in their original State, very good. The rational 
1 Creature, as ſuch, is made capable of knowing, lo- 
| 
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bt ving, ſerving, living in Communion with the moſt 

Ry Holy One; but if, being made ſo capable, the 1 
1 | Powers and Faculties of his Nature are not conſe- _ 
1 crated to God, he 1s on that Account worſe than 
| all inferior Creatures. An holy Perſon, as ſuch, is 
one, all whoſe Powers and Faculties are dedicated 
to God; or one who chuſes to be for God; or one 
who ſteadily and earneſtly inclines to honour the 
f Lord, with what he is, and has. Such an one, un- 
it | doubtedly, was Man, when he firſt came out of the 
15 Hands RA 9 6 
[I III. When God delten Man Win a Dominion 
1 over the other Creatures of this World, what Capa- 
city, or Diſpoſition could he have duly to exerciſe that 
Dominion and Authority, without a Principle of 

T ove and Obedience to the great God himfelt ; 
: _ | who 


8 
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aſſerted and proved. 13 
who made the Creatures ſerviceable to Man, and 
framed them with a Diſpoſition to ſubmit to him, 
that Man might be induced thereby to perſevere 
in his Dependance on, and voluntary Subjection 
to, his Go p. Did not a good Go p frame the 
inferior Creatures with a Diſpoſition to ſubmit to 
Man their Superior and Lord; as well as with 
Capacities of being uſeful and ſerviceable to him? 
If ſo, where is the Abſurdity of believing that 
Man was originally framed by a wiſe and good 
Go p, with a Diſpoſition to ſubmit to, and live 
dependant on, the Lord of all; as well as with 
natural Capacities for ſuch a Submiſſion and prac- 
tical Dependance ? What an agreeable Analogy and 
Harmony was there between the inferior Creatures 
being made by Go ready for the ſerving of Man, 
and Man's being mage Feet or u er to ſerve 
A $717! 

IV. Either Man was originally: framed' wid 
Principles of Love and Obedience rooted in his 
Nature, or he was made at firſt an Enemy to 
Gop. One of theſe muſt be ſuppoſed: for this 
plain Reaſon, becauſe as all the Duty required of 
Man, as an intelligent moral Agent, is ſummaril 
comprehended in Love, a ſupreme Love to Go 
as the greateſt and beſt Being, and Man's Creator, 
and Preſerver, and a ſubordinate Love to others 
for his ſake; ſo there can be no Medium between 
an intelligent Creatures Love to God, and a de- 
gree of Enmity againſt him, or Diſaffection to 
him. Either, O Man, thou loveſt the Lord thy 
G 0-0 with all thine Heart, or thou doſt not; if 
thou doſt, thou art inclinable to be obedient to 
him in all Things, and to-avoid whatever is for- 
bidden to thee by him, i. e. thou art holy, or 
righteous: I thou doſt not, thou art indiſpoſed 
to ſerve. him in ſuch a manner, or with ſuch 2 
Frame of Spirit, as he requites; A. art a Re- 
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14 Man's Original Righteouſneſs 


bel againſt his Authority, and an Enemy to him. 
Since therefore it would be greatly abſurd to con- 
ſider Man as originally made by G oD:ina State 


of Enmity againſt him, or without an entire 


readineſs of Soul to be obedient to every Divine 
Command, and ſubmiſſive to every Divine, Re- 
ſtraint; it muſt be believed, by every one who 
can reaſon and think conſiſtently, that Man in 
His primitive State was a Friend of G o p, a Lover 
of him, or in other Words righteous and Holy. 


Either he was formed with or without the Know- 


ledge of Gop. To ſuppoſe the latter, is highly 
abſurd, ſince his Knowledge of the Creatures, diſ- 
covering itſelf in his being able to give proper 
ſignificant Names » to them; his being appointed 
to fanctify the Seventh Day, in Remembrance of 
Gop's reſting from his creating Work, with 


the entire Moſaic Account of the primitive State 


of Man, demonſtrate his being originally. im- 


preſs'd with ſome Senſe of Go Dp and Divine 


Things upon his Mind. But would a, good and 
holy.G o p imprint ſome Degree of Divine Know- 


ledge on the Mind of Man, and give him a Ca- 


pacity of greatly improving his original Stock 
of Knowledge, and notinſpire him with a Degree 


of Divine Love and Sacred Zeal ? Impoſſible. 


If therefore any deny the original Righteouſneſs 
of Man innocent, I might reaſon with ſuch in 


»A very Learned Man conjectures that Adam gave Names to 
the Heavenly Bodies, as well as Terreſtrial Animals; but 'Moſes 


gives no Hint of that. As to the Names given by Adam, 


whom ſome affect to repreſent as very ſimple and ignorant, to 
the various Species of Creatures belonging to. this Earth, *tis 
reaſonable to ſuppoſe they were proper and /nificant ; ſince all 


the antienteſt Names on Record are of ſuch a Kind, and Go» 


would ſcarcely have brought them before Adam, to ſee what he 
would call them, if he had not been well acquainted with their 
Natures, and capable of giving them ſuitable Names. His 
Dominion over them ſeems to have required ſome good Know- 
ledge of them. : | | 


aſſerted and proved. 15 
the Manner following. Can you deny, if you 
carefully read the e and will allow that 
to be it's own Interpreter, either bat Gop at 
firſt made Man upright, or that Uprighineſi is the 
ſame with Righteouſneſs and Holineſs * Can you | 
prove either that Man was not created after Gop, 

or that this dos not mean, according to the Apoſtleꝰs 
Explication of it, a Being created in Righteouſneſs 
and true Holineſs? Was not Man as well as all 
other Creatures good in his Kind; and can 2 
Being made by "Go Dp rational with any Propriety 
be called good, whoſe Thinking, and other natu- 
ral Powers, are not dedicated to Gop, or in a 
Readineſs to act for Him? Is it reaſonable to ſup- 
poſe that Man when firſt made was diſinclined to 
contemplate the Works of Gop, with ſuitable 
Sentiments and Affections of Soul; which if he 
was in a natural Readineſs and Diſpoſedneſs for, 
he was made holy as well as rational? Was Man 
in his primitive State capable, or diſpoſed, with a 
due Temper of Soul, to exerciſe the Authority 
granted him over the other Creatures, if not in- 
ſpired with a Principle of Love and Duty to his 

Sovereign Lord and Ruler? I defy: any of the 
Pelagian or Socinian Deniers of original Righteouſ- 


meſs, and original Sin, to prove either that Man 


can be innocent, and finleſs, if he dos not love the 
Lord his Go p with all his Heart, or that ſuch a 
Love to Gop is not Righteouſneſs and true Holi- 
neſs; or that this ſacred or divine Love did not 
glow in the Heart of Adam at his firſt Creation. 
But though Man was created holy he was mu- 
table, capable of altering for the worſe as well as 
of improving for the better. He was not withour 
ſufficient Abilities to perſevere in well-doing, and 
ſecure Eternal Life to himſelf thereby; to per- 
form every Duty, and withſtand every Tempta- 
tion; to improve the Stock of divine — 
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16 Man's Original Righteouſneſs 


and other Gifts imparted to him; to continue be- 
holding, admiring, adoritig and enjoying Go p, 
in, and by, each of his various Works; to renew 
delightful Taſtes and Reliſhes of his Maker's Love 
whenever he would; yet being left to the Free- 
dom of his own Will, he might, and did ſoon 
fall: How. ſoon none can ſay: not ſo ſoon, I am 
confident, as ſome are willing to ſuppoſe, who ar- 


gue, that Man probably fell on the very Day of his 


Creation, from P/al. xlix. 12. miſ-tranſlated thus, 
Adam being in honour lodged not there all Night ; 
from Jobn viii. 44. The Devil was a Murderer 


from the Beginning, 1, e. ſay ſome from the fix firſt 


Days commonly called by the Fews, the Beginning, 
(accordingly the -Syrizc Verſion has, from in the 
Beginning.) Adam, ſays Lightfoot, was created 
about nine o' Clock in the Morning, fell about 
Noon, and heard the firſt Promiſe about Three in 
the Afternoon. But this was ſcarce poſſible. P Tis 
much more likely, that Man, the laſt of Go 's 
Works was not created, and introduced into the 
Garden of Eden, till towards the Cloſe of the ſixth 
Day; that the firſt Sabbath was obſer ved by Man 
while yet innocent; and that the Particulars. re- 
corded by Moſes, Gen. i. and ii. could not all of 
them 4 Place within a Day or two of the Crea- 
tion of Man. But how ſoon ſoever the Fall hap- 
pened, that diſproves not Man's original moral 
Rectitude: It only ſhews us, that though made 
capable of ſtanding, he might, if left to himſelf, 
ſoon fall; that though furniſned with all the Know- 
lege neceſſary for him, he did not know all things, 
but was capable of being deceived, and by that 5 
"—_ of being Per derte. 

T' might 


PA Learned 8 Mr 4. Bedford, in his Scripture Chrono- 
y, thinks that the Fall of Man could not well happen till 
about four Days after his Creation. Probably it was not 
quite ſo ſoon. 7 


aſſerted and proved. 17 

That Man was produced by Go p in a State 
of abſolute Perſection, or as perfect as it is poſſible 
for any one to be, it would be monſtrouſly ab- 
ſurd to ſuppoſe : Such a Perfection muſt be pecu- 
liar to the firſt, greateſt, beſt Being. That our 
firſt Father was made by Gop as perfect as be 
could have been; or as perfect as glorified Saints 
are in the Heaven of the Goſpel; or as perfect 
as Adam would have gradually become after a 
long Continuance in his primitive State; this no 
thinking Perſons can venture to aſſert. That he 
was peccable, or capable of falling into Sin, is un- 
deniable; but to infer from thence that he was 
not Righteous, as Socinus did, is a poor Specimen 
of the Clearneſs and Strength of Reaſoning, aſcri- 
bed by no leſs a Man than Dr 7 u, to that 
Author and thoſe of his Party. We do not be- 
lieve with ſome, that Adam's bodily Senſes were 
to a prodigious Degree acuter than thoſe of all 
his Deſcendants, particularly, that his Eye was ſo. 
framed as to be capable of diſcerning all the 
Teleſcopic al Stars, and the minuteſt Corpuſcles that 
enter into the Contexture of the greater and ſmaller 
Bodies in or about this Earth. Neither do we 
judge it neceſſary to ſuppoſe the firſt Man, in' 
his original State, was the conſummate Philoſopher, 
Mathematician, Phyſician ; or the profound Divine, 
which ſome Few Writers, and others from them, 
have imagin'd him to have been. We inſiſt on nothing 
inregardtothe primitiveStateof Man, but what may 
be deduced, by the ſober Exerciſe of Reaſon, out of 
the old and new Teſtament, But whatever nece/- 
- fary or voluntary Imperfections the firſt Man was 
made by Gop with, this we find, that Gop 
made Man upright, or holy; well- affected to his 
Maker ; ſincerely diſpoſed for an entire conſtant 
Obedience to the Will of Gop ; capable of con- 


tinuing ſo, and vaſtly improving upon his origi- 
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18 Man's Original Righteouſneſs 

nal Stock, Sc. However, as he could not be om- 
niſcient, ſo he was not impeccable. His Knowledge, 
tho? not ſo diminutive as the Socinians would pretend, 
was not ſo great, but that he might be impoſed up- 
on, as he really was by ſome ſophiſtical Reaſon- 
ing or other. Conſequently he was capable of be- 
ing drawn away from his Allegiance to God, and 
perſuaded to act contrary to his Commands. After 
all the Noiſe, and darkening Diſputes, about the 
Origin of moral Evil, the Scripture gives this plain 
eaſy Solution of it: The Underſtanding of the firſt 
Man was capable of being deceived, and his Will 
by that Means, of being perverted. 

I might now add, and inſiſt upon, the Reflecti- 
ons following. What an excellent and happy Crea- 
ture was Man at firſt! How much dos it concern 
every one to look back upon, and endeavour for a 
diſtinct Knowledge of, the primitive State of Man? 


How greatly do the ſinful Poſterity of Adam differ, 


from what he was originally made by God ! How 
undeſirable a 'Thing is it for Man to be left to the 
Freedom of his own Will? How vain and fooliſh 
is the Self. Confidence of ſinful Man? Mat Reaſon 
has every true Chriſtian to praiſe God, for the Pro- 
miſes of Pardon, renewing Grace, and perſevering 
Strength belonging to the new Covenant, and for 
the Hopes which thoſe Promiſes givehim, of being 
preſerved in Feſus Chriſt, and kept by his mighty 
Power thro' Faith unto Salvation! Vo that conſi- 
ders, how ſoon Man, with all the Perfection and 
Powers of his primitive State, fell from God, can 
hope to get ſafe to Heaven, if not intereſted in ſuch 
new Covenant Promiſes as I juſt now hinted at? 
Admirable indeed is the free, rich Grace, that pre- 
ſerves weak, tempted, and imperfectly renewed or 
ſanctified Chriſtians, ſafe unto God's heavenly King- 
dom, and makes them more than Conquerors over 
all their Enemies. But not to inſiſt on theſe things, 


plainly 


offerted and proved. 19 
plainly ſuggeſted by the foregoing Diſcourſe, I con- 
tent myſelf with two Remarks. | 

1. What abſurd and unſcriptural Accounts do ſome 
give of the primitive State of Man?“ Adam, ſays So- 
cinus, and thoſe of his Party, was like a Child, he 
knew not that he was naked ; he had no Notion of 
the Virtue of the Tree of Knowledge 3 he knew not 
himſelf co be mortal, Sc. Thus they repreſent the 
firſt Man as a mere Babe in Underſtanding! *<* Let 
us conclude, ſays Socinus, that Adam, before he tranſ- 
greſſed the Command of God, was not juſt or righ= - 
teous. That Man was adorned with Holineſs 
from his Creation, ſays Smalcius, is an old ſtinking 
Fable.” They ſpeak of him, as before his Fall, mor- 
tal, and prone to Sin.“ In Man, as conſiſting, of 
Fleſh and Spirit, (ſay Bellarmin, and other Papiſts) 
there were at firſt, different and contrary Propen- 
ſities, which rendered his doing well difficult to 
him. God therefore to provide a Remedy againſt 
that Diſtemper, and Weakneſs of human Nature, 
gave to Man Original Righteouſneſs for a Curb and 
Check to his ſenſitive Appetite.” In Man there 
Was not only a poſſibility of ſinning, but an Incli- 
nation to fin, ſuch as we find in ourſelves fince the 
Fall.” Thus do the Roman Doctors, at once, ac- 
knowledge in Words, and take away the original 
Righteouſneſs of Man. But whereas they often 
mention the Original Righteouſneſs of our firſt Parents, 
without true and juſt Conceptions of 1 it, this is not 
the only Inſtance that might be given of their 
ſpeaking with Auguſtin, and thinking with the Pela- 
gians, and Socinians as a learned Man proves * againſt 
them. If God made Man upright or righteous; if 
Man was created not only with the natural Image of 
God, in being intelligent, and free; but with his mo- 


ral Image too: he was far from being ſo fooliſh, and 
| <2: | weak 


Mr William Jameſon in his Roma Racoviana, & Racovia 
Romana, | 
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' 26 Man's Original Righteouſneſs 
weak, and prone to Sin, as Pelagians, Socinians, 
and Papiſts agree to repreſent him. For a further 
Proof of the Poſſibility and Reality of Man's O- 
riginal moral Rectitude, I might obſerve, that Man 
was made a little lower than the Angels, and theſe 
were at firſt made by God righteous, as our Lord 
| hints, Jobs viii. 44. He was a Murderer from the 
| Beginning, and abode not in the Truth ; becauſe 
| there is no Truth in him.” By Truth is there meant, 
| Veracity, Fidelity, Integrity, ſo called, as being a 
| 


* — —— — — 
V, 1 


Conformity to Truth, or a Principle diſpoſing a 
Perſon to ſpeak and act agreeably to Truth, 2 
John li. iv. 3 John 4, That of Chriſt, be abode 
IÞ not in the-Truth, anſwers to that in Jude, They kept 
| not their firſs Eſtate. That the Devil abode not in 
the Truth, is evident, ſays Chriſt, becauſe, now, and 
from the Beginning aforementioned, zhere is no 
Truth, no Veracity, or Faithfulneſs, or Sincerity to 
be found in him. Since therefore, Man was made 
at firſt zpright, in the Image of God, and but a lit- 
tle lower than the Angels, whom God formed Spi- 
| rits, and righteous ; we may from hence, together 
with the aforementioned Arguments, conclude, 
11 whatever Pelagians, Socinians, and others ſay to the 
contrary, that Man was originally made with ſuch 
moral Diſpoſitions , as that, he no ſooner began to 
exerciſe Thought and Reflection, than he enter- 
tained, with Regard to his great and good Creator, 
Thoughts of Love, Admiration, Gratitude, and 
Readineſs for all Obedience : But he abode not in 
that original State of Uprightneſs, of which there 
is this affecting Proof, that ſince the Fall, there is 
220 Truth, or Uprightneſs, or Diſpoſition to act con- 
formably to Divine Truth, when revealed to him, 
but what is breathed into his Soul by the renewing, 


— 


ſanctifying Spirit. Ho: | 
2, From the Doctrine of Man's Original Righte- 
> oſne/s, we may now fairly conclude the entire Doc- 
OR” _ » trine 
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aſſerted and proved. 21 
trine of Original Sin, Theſe two ſtand or fall to- 
gether. Do but clearly prove the former, and you 
lay a good Foundation for a Proof of the latter. 
For this Reaſon it is, that ſome ſo earneſtly proteſt ' 
againſt Original Righteouſneſs, becauſe they dread 
the Conſequences of owning it, and know, that 
either they muſt-deny this, or incur the Danger of 
being driven upon the Doctrine of Original Sin; the 
very Thoughts of which, are terrible to them. 
They will cloſe in with the abſurdeſt Tenets, and 
withſtand the plaineſt Truths, rather than believe 
this, They won't behold Man in the Beauty and 
Glory of his Original Uprighineſs, becauſe they dread 
looking upon themſelves as by Nature fallen Crea- 
_ tures, and Children of Wrath, If Man was not at 
firſt made . righteous and holy, it follows, that he 


did not, could not, when he ſinned, fall from ſuch 


an holy State; and that the firſt Tranſgreſſion ex- 
poſed him to nothing more than temporal Sorrow, 
and bodily Death; in Conſequence of which his 
Poſterity may be born liable to the fame, without 
being born Sinners, or deriving Guilt and a cor- 
rupt Nature from their firſt Father. But on the 
other Hand, if the human Nature was, in the firſt 
Man, created Holy, or upright,from thence it follows, 
(1.) That Man loſt his original Righteouſneſs, 
when he fell, and therewith his primitive Title to 
God's Favour, and the Communion with God, 
which, as made «pright, he was inclinable to, and 
qualified for, (2.) If Man by His Fall, ſuſtained 
ſuch Loſſes as theſe, he incurred thereby a ſpiritual 
Death, as well as a corporal one. It render'd him 
prone to din: He contracted a moral Inability to 
ſerve God in a due manner, tho' the Obligations 
thereto are immutable, Upon his Fall, (which on 
a Suppoſition of his being created, after God, in 
Righteouſneſs and true Holineſs, was a great deal 
more heinous and guilty than it could be, in * 
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- 


of his not being ſo made by God, ) he became dead 
in Sin, and a Child of Wrath, as well as liable to a 


| bodily Death; which being granted, or proved, as 


plainly conſequent on the' Doctrine of the Original 
Righteouſneſs of Man before the Fall, it becomes 
eaſy to argue and confirm the Doctrine of Man's na- 
tive Corruption and Guilt, /ince the Fall, With 
ſuch a Nature, not as God gave to Adam at firſt; 
but, as he contracted by his Fall from God, are all 
his Poſterity as ſuch, in every Age born. The 
Doctrine of Man's Original Righteouſneſs, then, be- 

ing plainly proved in this little Diſcourſe, nothing 
more is neceſſary to guard us againſt the Infection 
of every Scheme propoſed in Oppoſition to the 


Doctrine of Original Sin; however, I ſhall advance 


one Step farther, and from the Original Righteouſ- 
ueſs of Man proceed to God's Original Covenant 
with our firſt Father, for himſelf, and all his Po- 
ſterity : This, with the other being the impregnable 
Baſis of the true Scripture Doctrine of Original 
Sin. | 


SERMON. 


(233 


— - 


SERMON II. 
8 . i x6; "x5 
And the Lord God commanded the Man, 

' Saying, of every Tree of the Gardin 

thou may ft freely eat: But of the 

Tree of Knowledge of Good and E- 

vil, thou ſhalt not eat of it; for in 
"the Day that thou eateſt here thou 

Halt fry an 5-05 


Shall next ſhew, from the Text before us, ex- 
plained by and joined with ſome other Scrip- 
tures, that, when God made Man at firſt, he 
not only choſe to govern him, by a Law ſuit- 
ed to his Nature as made rational and holy, but 
he entered into a Covenant with him, promiſing, or 
giving him to expect Eternal Life, on condition 
of his ſubmitting to a particular Reſtraint for a 
Time, together with. continuing to yield ſuch an 
Obedience to the Law of Nature, as he was for- 
med both capable of, and inclinable to; and 
threatning Death, a miſerable Death, in caſe of his 
preſuming to cranſereſs ; which Covenant of Life 
and Death, was made with the firſt Man, both for 
himſelf, and all his natural Deſcendants. . Adam 
was not only the natural, but the federal Head, of 
Mankind. It was the Will of God, that he ſhould 
. an 
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24 Man s Original Righteouſneſs 


ſtand or fall for himſelf, and all who were, in a 
natural Way, to deſcend from him. 

In the Text obſerve, (1.) The Names given to 
Man's Creator. (2.) Man's original Subjection to 
his Creator's legiſlative Authority. (3. ) A poſi- 


tive Divine Inſtitution given to Man. 


Firſt, The Names given to Man's Creator in the 
Text are, The Lord God, in the Hebrew, Febovab 
Elohim; the former of which i is tranſlated Lord, and 
the other God, throughout the Old Teſtament. Je- 
hovah is not a Term of Authority, as the Exgliſb 
Word Lord properly is. It comes from a Yerb that 
ſignifies 20 he; ſo that it ſignifies properly, ihe being, 
or Being ſelf. Jab, Pſal. Ixviii. 4. is a Contraction 
of it. Jam that I am, the firſt and the laſt; each 
of theſe is a Periphraſis of it. The Conjunction of 


theſe two Names, one ſingular, and the other plu- 


ral, ſo frequently, and that with ſingular Verbs, of 
which there is an Inſtance in the Text; this many 
take to be expreſſive of the Trinity, or a Proof of 
ſomewhat like perſonal Diſtinctions in the one li- 
ving and true God. — 
Secondly, Expreſs mention is made in the Text of 


Man's original Subjection to his Creators legiſlative 


Authority. The Lord God commanded the Man, All 
the Creatures, as ſuch, are neceſſarily ſubject to the 
Will of God; and God's intelligent Creatures 
ſhould be ſo willingly, and of Choice, A Creature in- 
dependant on either the Power or the Will of God; 

a Being made by him, but not governed by him, in 
a Manner agreeable to it's Nature, is a Contradiction 
in Terms. Man, as made by God Rational, (ca- 
pable of diſcerning his Relations and Obligations 
to him) in that reſpect, was governable by a Law. 
Accordingly he was naturally ſubject to the Legi- 


flative Will and Authority of his Maker, who 


wou' d not, cou'd not, make Man upright towards 


himſelf, or holy, without giving him a Law agree- 
able 
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able to his holy upright Nature; the Subſtance of 
which was, Thou ſhalt love the Lord thy Cod with all 
thine Heart, &c. This Divines call, the Law Law of 
Nature, which Appellation of it is juſt and proper, 
as it was the very Law that God wrote on the Heart 
of Man at firſt, Indeed God's making Man ap- 
right, evidently implies, and is the ſame with, his 
putting into him a Principle of Obedience to this 
natural Law ;.or a Readineſs to perform what ſuch a 
Law as that demanded from him. If God would 
make ſuch a Creature as Man, he could not but re- 
quire him to love the Lord his God with his whole 
Heart, and to continue obedient to him in all things. 
Bur this Law of Nature was not the only Law that 
Man in his primitive State was ſubject to for, 

III. We have in the Text a poſitive divine Inſti- 
tution to this Purpoſe, Of every Tree of the Garden 
| thou mayeſt freely eat, but of the Tree of Knowledge— 
thou ſhalt not eat, for &c. Beſides the Law of Nature 
ſummarily comprehended in Love to God as God, 
and Love to others for his Sake, Man was Origl- 
nally bound by ſuch a poſitive Law as is expreſſed in 
the Text. Obſerve in it, 4 

1. God's gracious Indulgence to his Creature 
Man. 

2, The Reſtraint he was pleaſed to put him un- 
der. 

3. The Threatning of Death expreſſed ; and, 

4. The Promiſe of Life evidently imply'd. _ 

Firſt, God's gracious Indulgence to his Creature 
Man. Of every Tree of the Garden thou mayeſt 
freely eat. The Garden of Eden was a moſt de- 
lightful Spot, and better furniſhed than any other 
Part of the primitive Earth. The firſt Man was not 
created in it, but ſoon, or immediately on his Cre- 
ation, brought into ir. In this Garden he had Li- 
berty enough; there being a large Variety of whole- 
ſome delicious Fruits, 5 he was allowed freely © 

| * 
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to partake of, Beſides other Trees, Two were moſt 

remarkable, the Tree of Life, and that mentioned 
in the Text. The former might be ſo called, partly 
becauſe the Fruits of it had a ſingular Virtue in 
them, by the Bleſſing of God, to preferve the Life, 
Health and Vigour of innocent Man; and chiefly, 
becauſe it was a Symbol, a Seal, of the Eternal 
Life promifed to Man, and that he would have cer- 
tainly partook of, had he preſerved his Original In- 
nocence. As to the Name of the other Tree, that 
will be accounted for preſently.— Man in the Gar- 
den of Eden, had, I ſay, Liberty enough: God 
refuſed nothing to him that was needful for 
him. If God's Indulgence to him had been much 
more limited than it was, there had been no room 
for reaſonable Complaint. This, of every Tree of 
the Garden thou mayeſt, or ſhalt, freely eat, might 
be both a Permiſſion, and an Appointment. If the 
latter, it muſt be render'd, thou ſhalt freely eat,“ 
if the former only, our Tranſlation is juſt. —** thou 
mayelt freely eat, in the Hebrew 1t is eating thou 
Halt eat, or eating thou may'ſt eat; Verbs of the 
future Tenſe being often of a potentia! Signifi- 
cation. 55 ; ” 5 

2. The Reſtraint that Man was put under, 
was only this, But of the Tree of Knowledge of Good 
and Evil, thou ſhalt not eat of it. Why was. this 
Tree ſo call'd, and why did God forbid Man to 
take of the Fruit of it? *T was called by the Name 
mentioned; becauſe by means of eating the Fruit. 
of this Tree, Man came to know, by ſorrowful 
Experience, what both Good and Evil were; or to 
ſignify to Man that if he ſhould preſume to eat of 
this forbidden Fruit, he would then know to his 
coſt, Good and Evil; the Good he had loſt, and the 
Evil he was now liable to. God forbad Man to 
eat of this Tree, not becauſe the Fruit of it tended 
in itſelf to impair the Health, and ſhorten the yy 
es 1 0 
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of Man; not as though an abſtaining from the 
Fruit of this Tree was, in the Nature of Things, 
more neceſſary than an Abſtinence from any others 
but in token of his own ſovereign Authority, an 
for the Exerciſe of Man's Love, and the Trial of 
his Obedience. If this Prohibition is joined and 
compared with the foregoing Grant, it can't be 
thought unreaſonable. | 
3. Here is a Threatening of Death in Caſe 
of Man's ſinning. In the Day thou eateſt thereof 
thou ſhalt ſurely die: In dying thou ſhalt die, which 
way of ſpeaking is uſed by the Hebrews, as learned 
Grammarians and Criticks obſerve, to ſignify the 
Certainty of a Thing, or the Perfection and Fulneſs 
of it; or the Speedineſs of it; or the Continuance of 
* Of the firſt Signification there are ſome Inſtan- 


ces 1n the former Part of the Text, and Exod, xix, 


12, Of the ſecond, in Exod. xxi. 19. Of the third, 
Zech. viii. 21, And of the fourth, Gen. viii. 7. 
Therefore, 

( 1.) In dying thou ſhalt die, might be the ſame 
with thou ſhalt certainly, or unavoidably, die. If thou 
tranſgreſſeſt my Command, thou ſhalt by no Means 
eſcape Death. For if GoD will deſtroy who can 
preſerve? If Gop is reſolved to kill, who can 
fave alive? 

( 2.) The meaning of this Phraſe, in dying thou 
/oalt die, may be this, Thou ſhalt ſuffer every kind of © 
Death, a ſpiritual Death, as well as a corporal one, 
Thy Body ſhall be mortal, and thy Soul miſerable. 
Some, conſiſtently with their Denial of the Original 
Righteouſneſs of Man, confine the Threatning of 
the Text to the Death of the Body. But if God 
made Man Upright, or Holy; if Man was at firſt 
inſpired with a Principle of living to God, or with 
ſuch a Principle of holy Obedience, as the Scrip- 
ture terms the Life of God; if both Holineſs, and 


the Bleſſeaneſs connected with it, are called Life 
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often; and if the miſerable State of the Soul, as well 
as a Separation of Soul and Body, is expreſſed by 
the Word Death; if ſo, it plainly follows, that 
the Original Threatning muſt include nothing leſs 
than a Loſs of Man's Original Rectitude, his Title 
to God's Favour, and a Life of happy Communi- 
on with God (which, as made by God Righteous, 
he was ſufficiently prepared for, and inclined to,) 
no leſs than a Loſs of, the Animal Life which he 
partook of in.common with the Beaſts, Without 
doubt the Threatning mult be interpreted according 
to the primitive State of Man, and what the diſmal 
Conſequences of the Fall really were. 
(3). In dying tho ſhalt die, might{be underſtood 
thus, Thou ſhalt, in caſe of eating the forbidden 
Fruit, inſtantly, and immediately, die, Death of e- 
very Kind ſhall be not only unavoidable, but the 
immediate Conſequent of thy Diſobedience to my 
Law. I won't ſpare thee ſo much as a Day or an 
Hour. If it be ſaid, How was ſuch a Threatning 
as this executed, ſince Man when he eat of the for- 
bidden Fruit was not immediately arreſted by Death, 
but lived nine hundred and thirty Years after it, 
and not only was ſuffered to live, but as Divines 
generally believe was forgiven and ſaved ? To ſolve 
: ibis, Some of the Hebrews pretend that by a Day, 
in this Threatning, may be meant not a natural, 
or ordinary Day, but a Day of the Lord, or a 
thouſand Years, and Adam, ſay they, was oblig· d 
to yield to the Arreſt of Death, before he was a 
thouſand Years old. Others would underſtand the 
Threatning thus, that Man ſhould certainly die, in 
caſe of his continuing impenitent. But not to inſiſt 
on theſe and ſome other manifeſtly falſe Gloſſes, the 
true Anſwer is this, (1) If Man was ſpared and 
reprieved from Death many Years, the Threatning 
did nevertheleſs immediately take place: It began to 
be executed as ſoon as Man began to ſin; for im- 
mediately 
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mediately on his eating the forbidden Fruit, his O- 
riginal Righteouſneſs, Title to God's Favour, and 
Fitneſs for Communion with God being loſt, he 
was ſpiritually dead, dead in Sin, and the Life of 
his Body was become forfeited to the Law and Ju- 
ſtice of God. (2.) If Man was not only ſpared 
from the Stroke of Death, but forgiven and ſaved, 
as I firmly believe, his Salvation was owing to a 
better Covenant than what Man tranſgreſſed, and 
than innocent Man had any Notion of. | 

(4). Dying thou ſhalt die, i. e. thou ſhale die 
for ever, Man, before he fell, had no Proſpect gi- 
ven him of a Recovery to Life and forfeited Hap- 
pineſs, in caſe of his preſuming to do what God 
forbad. So that Death temporal, and Death eter- 
nal were the Contents of the Original Threatning. 
From hence, by the Way, let us infer bow great an 
Evil Sin is; how much it deſerves the Abhorrence 


of every rational Creature, and with what Earneſt- 


neſs of Deſire we ſhould ſeek after Deliverance 
from ſo curſed a Thing, ſo malignant a Diſtemper, 
ſo threatning a Plague. So abominable is Sin, in 
the Nature of it, that an infinitely gracious and 
good Being has threatned to puniſh his own Crea- 
tures, the Works of his hands, with bodily Death, 

and endleſs Miſery, for Sin. 

4. As there is a Threatning of Death, or Miſery, 
expreſs'd, ſo there is a Promiſe of Life, or Happi- 
neſs, implied. From the Text's mentioning no 
Promiſe, together with the Threaining, it follows not 
that innocent Man had no Hope, no Proſpect gi- 
ven him of eternal Life, or everlaſting Bleſſedneſs, 
provided he ſhould continue obedient. For 

1. Would ſo good and gracious a Being as God 

| threaten Death, in Caſe of Diſobedience, and not 
promiſe Life, every kind of Life, in caſe of Man's 
continuing to obey? To. ſuppoſe, as ſome have 


; _ that Man while innocent, was liable to 
| | Death, 
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Death, and that he had no Promiſe, or Profpe& 
given him, of eternal Life, to encourage his con- 
tinuing obedient, 'till it ſnould pleatc his Maker to 
endow him with the Grace and Privilege of Conjir- 


mation, Dos not this impeach the Goodneſs of 


God? But God forbid that we ſhould ſo derogate 
from the Goodneſs of the Almighty; as to aſſert, 
eicher that he made an innocent Creature liable to 
Death, or that after Man's continuing innocent for 
a Time, God could have inclined to put an 
end to his Being, Life, and happy State. If God 
might, po//ibly, have thus dealt with Man, his 
threatning Death, only in Caſe of Man's tranſgreſſing, 
intimated however, a Reſolution on God's Parc to 
deal much more kindly with his new made Crea- 
ture. | | of 3; 

2. Could there be ſuch a Threatning of Death, as 
has been explained, without ſuch a Promiſe of Life 
as is pleaded for? There could not, ſince the 
Meaning of the Text muſt be, Thou ſhalt forfeit 
thy preſent Life, with all the Happineſs that attends, 


and might reſult from, thine Original Rectitude 


and Intereſt in my Favour, if thou abſtaineſt not 
from what I forbid. What is Death, but a Pri- 
vation of Life? The Threatning therefore, gave 
Man to expect an immedaate forfeiture of his-origi- 
nal Life, and 'happy State, as what would have 
continued with Improvements, if Man ſhould con- 
tinue obedient. . „ 8 TY 
3. Dos not the Law promiſe, ſince the Fall, 
eternal Life to Obedience, as well as threaten Death 
to Man's Diſobedience, ſince the Tenor of it is, 
Do and Live; or if thou wilt enter into Life, keep 
the Commandments ; or the Man that doth them ſhall 
live by them; as well as Curſed is every one who 
continueth not in all things that are written in the 
Book of the Law, to do them.“ Tis plain then, 
that God would not, could not, conſiſtently with 
his 
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his moral Perfections, threaten Death to Man fal- 
ling, without promiſing Life to Man ſtanding. Now 
a Law given by God, with a Promiſe of Life, and 


a Threatning of Death conſented to by Man, evi. 


dently and fully amounts to a Covenant of Life, or 
a Covenant of Works, made with Man in his pri- 
mitive State. For what is a Covenant? Is there 
not ſuch a Thing when two or more Parties tranſ- 
act with each other, and enter into an Agreement 
on certain Terms? In this Senſe God covenanted 
with Man, and Man covenanted with God, i. e. 
God not only gave to his Creature Man a Law, re- 
quiring Obedience and forbidding every Act of 
Diſobedience, but he ſignified to him that his- con- 
tinuing to enjoy. the happy State he was placed in, 
(his Title to God's-Favour, his. Communion with 
God, and all the Pleaſures that might and would 
_ perpetually flow from thence,) depended on his 
good Behaviour, and his preſerving his primitive 
Innocence, or moral Rectitude. This Man, as 
made by God, upright, conſented to. Thus it ap- 
pears that GOD and Man, did implicitly and really 
covenant with each other. But for preventing Mi- 
ſtakes, and guarding againſt the moſt material Ob- 
jections, I add, ö 11 . 
1. When we ſpeak of God's entring into a Co- 
venant of Life with innocent Man, the meaning is 
not, that when God had made Man, he aſſumed an 
human, or ſome external viſible Form, and then, 
in the manner of one Perſon formally treating with 
another, ſpake to this Purpoſe; I have made you 
Adam, holy and happy: The Happineſs you en- 
joy, or art in a Fitneſs for the Enjoyment of, ſhall - - 
continue, and ſhall increaſe rather than be any 
ways diminiſhed, if during a certain Period deter- 
mined by my Pleaſure, thou continueſt to ſubmir 
to the Reſtraint I put thee under; but if thou da- 
reſt to diſobey my declared Will, thou ſhalt” be- 
8 ! OT. 2 
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come a wretched miſerable Creature. Without con- 
deſcending to ſo formal and ſolemn a Procedure as 
that, GoD might, and doubtleſs did, ſignify to 
Adam's Conſcience upon what Terms he muſt ex- 
pect to be dealt with, as to Life or Death, Happi- 
neſs or Miſery. 
2. We don't aſſert, that Man had an Hope, or 
Promiſe given him, of being, after ſome Time, 
tranſlated from Earth to Heaven, (if he had, *cis 
however, more than we know, we neither deny nor 
aſſert it;) but what we plead for is, that God gave 
Man to expect a State of never ceaſing Bleſſedneſs, 
at leaſt a perpetual Enjoyment of ſuch an Happi- 
neſs as he had in Poſſeſſion, which in caſe of Man's 
perſiſting in his Duty would have been a growing 
and increaſing Happineſs, rather than a' diminiſhing 
one. The Heaven of the Bleſſed is a State rather 
than a Place. Wherever the Creature enjoys God 
without Sin, or any Degree of Miſery and Suffe- 
ring, there is Heaven, Of ſuch a Bleſſedneſs there 
may be, and doubtleſs are, various Degrees. If 
Adam had ſtood; with his Original Rectitude, 
Communion with God, and the Happineſs perpe- 
tually reſulting from thence, he might have been as 
happy in the zerreſirial Paradiſe as any where elſe. 
Adam without Doubt was ſenſible of this, that no- 
thing but Sin could forfeit for him, the Happineſs 
which, as made by God upright, he was prepared 
and fitted for the perpetual Enjoy ment of, either in 
the Garden of Eden, or in ſome other Regions of 
the Univerſe. 1 3 

3. Whether this Original Tranſaction between 
God and innocent Man, is expreſsly called a Cove- 
nant or no, it might nevertheleſs bear that Name. 
Some think that it is ſo called, Hof. vi. 7. Like A.- 
dam, ſo it is in the Original, they have tranſgreſſed 
the Covenant, We meet with the ſame Expreſſion, 
Fob xxxi. 33. If I cover'd my tranſgreſſions, as Adam. 

6 | 4. What 


- 
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4. What though there is an infinite Diſpropor- 
tion between Gop and innocent Man, and that 
might ſeem to render a Covenant between them im- 
poſſible ? There can be, ſay ſome, no proper Co- 
venant between God and his Creatures; Why? bes 
cauſe there is ſo vaſt a Diſtance between them; and 
becauſe Man, as God's Creature, was naturally 
and unavoidably obliged to do, or omit, whatever 
his Maker ſhould require, But though ſome co- 
venanting Parties are equal, or nearly fo, why may 
there not be a real proper Agreement between 
Parties greatly unequal, one of whom is under all 
poſſible prior Obligations to the other? If one 
greatly ſuperior will freely condeſcend to treat with 
another much inferior, and incapable of being pro- 
fitable to him, this dos not annul the mutual 
Agreement, or hinder it's being of the nature of a 
Covenant; it only manifeſts the great Condeſcenſion 
of the Covenanter, and is a ſignal Honour done to 
the Covenantee, © Has not God engaged himſelf by 
free gracious Promiſes, to Abraham, Iſrael of old, 
his People in the Goſpel, and taken them into Co- 
venant with himſelf? If ſo, what ſhould hinder his 
ſo dealing with the firſt Man in his primitive State, 
who, as perfectly upright towards God, was rather 
more able to perform what God required, and on 
ſome Accounts fitter to covenant with God, than 
any of Mankind are fince ? | 
I conclude then with Aſſurance, that God having 
made Man upright, entered into a Covenant of 
Life with him for himſelf; and in the next Place 
undertake to prove, that the firſt Man was not 
only the natural Head, but the federal, or legal Re- 
preſentative of all who were, in an ordinary way, 
to deſcend from him, The Covenant was made 
with Adam, not only for himſelf, but them alſo. 
The Holineſs and * of his primitive _—_ 
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he was to preſerve, or loſe, for himſelf and all his 
natural Deſcendants. This I argue, 3 | 

I. From the Tenor of the original Threatning, 
as compared with the preſent natural State of Man- 
kind. That every one of Adam's Poſterity is born 
liable to Death, all will grant: That the Death 
which every one of them is, from his Birth, nay 
before his Birth, obnoxious to, was not threatned 
at firſt but in caſe of Man's ſinning, is no leſs un- 
deniable : That. Man was not mortal, or liable to 
die, till he fell, and his being ſo then was a Reſult 
from the Threatning in the Text, this too is, I 
think, evident enough; as alſo that the Scripture 
conſtantly points at Sin, as the ſole proper Cauſe of 
Death, and all Sufferings : For, ſays the Apoſtle, 
„The Wages of Sin is Death,” where he ſpeaks 
not merely of the firſt Sin, and the Death threat- 
ned for that, but Sin in the general. Every kind 
of Sin is conſidered as the Cauſe of Death, and as 
juſtly expoſing to it, by virtue of the Threatning 

bf the Sovereign Lawgiver ; fo that whoever lin, 
they deſerve to ſuffer Death, and whoever are liable 
to ſuffer Death, it is for Sin, as juſtly deſerving it. 
When by one Man Sin entered into the World, it 
brought along with it Death. Sin hath reigned 
over all Mankind, ſo far as to expoſe them to 
Death *. If the Body is dead, it is becauſe of Sin u. 
Now it Mankind are born liable to hat which was 
originally threatned, only in caſe of Sin, this 
makes out the Concern of every one of Adam's 
Deſcendants in the original Threatning, conſe- 
quently in the original Promiſe, Whoever was 
concerned in either of theſe, he was, without all 
Queſtion,” concerned in the other. Now that each 
of us was concerned in the Threatning, is evident 


from hence, that antecedently to all Acts of Sin- 


* Rom, v. 12. e Rom. v. 21. u Rom. viii. 10. 
ning 
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ning we are liable to Death. What can this be 
owing to, but either the arbitrary Will of God, 


or the original Threatning ? To ſuppoſe the former 
is to impeach the Goodneſs and Equity of Provi- 


dence, which dos not afflict any of Mankind wil- . 


lingly v, or grieve them undeſervedly, but puniſhes 
Sin with Death, according to the Threatnings of 
his Word, of which that given to the firſt Man 
was a ſummary Compend. | 
2. I will next argue from 1 Corinth. xv. 22, In 
Adam all die. Here the Apoſtle ſpeaks not of bath 
our firſt Parents, but of Adam ſingly, as elſe- 
where *. He dos not ſay, in Adam and Eve, but 
in Adam, whom he therefore points at as, in a ſpe- 
cial peculiar way, related to Mankind. The 40 
mentioned, are all the natural Deſcendants of the 
firſt Man as ſuch. Their dying in him, or by him, 
or through him, or for him, (the Greek Particle ad- 
mits of any of theſe renderings) it is a being liable 
to Death, on the account of their Relation to him, 
and Deſcent from him. It is not merely a bodily 
Death, but a wretched miſerable Death, a Death 
of the Body attended with a ſucceeding endleſs 
Deſtruction *of the whole Man, that the Apoſtle 
ſpeaks of as ariſing from the Sin of Adam; becauſe 
it ſtands oppoſed not to a bare Revival of the Body, 
but an happy and glorious Reſurrection, ſuch as 
all belonging to Chriſt, or all the true Members of 
his Body, are to partake of at his ſecond coming; 
as any one who will but open his Eyes may per- 
ceive in the latter Words of . the Verſe, explained 
by the Verſe following. The Apoſtle ſpeaks not 
one Word, throughout this Chapter, of the Re- 
ſurrection of the Ungodly; but only of Cbriſ s, 


vw Lament. iii. 33. ; | | 
* Rom. v. 12, 14, 15, 16, 17,18, 19, of which Paſſage fee 
an Explication in Oppoſition to Pelagian Gliſis, in my 
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and that of his Saints, as conſequent upon his, In 
Adam all die, i. e. all the Deſcendants of the firft 
Man are from their Birth, or on the account of 
their Concern with him, abinozidus to Death and 
Miſery, which as his Deſcendants they could not 
be, did they not fin in him, and fall with him. 
Now if they therefore die in him, - becauſe they 


finned in him, (Death being the Wages of Sin, and 


Sin the ſole proper Cauſe of Death, whoever ſuffer 
it) if fo, it follows that they muſt have been, in 
him, righteous and holy, antecedently to his di 
ning ; and from the Time of his Creation, and 
conſenting to the Terms'of the old Covenant, he 
muſt have been the federal Head of all to Foes 
naturally from him. 

2. With the foregoing Text I might join v.45, 
and 47. of the fame Chapter. The firff Man. 


Adam, and the laſt Adam, (the ſecond Man) are 


there oppoſed. Adam and Chriſt are pointed at as 
two publick Perſons or Heads. Why is Chriſt, not- 
withſtanding the Millions of Mankind intervening 
between Adam and him, and following after his 
Birth, called as here the laſt Adam, and the ſecond 
Man? An Anſwer to this may be taken not only 
from the Text already conſidered, but from Rom. v. 

12, 14, Sc. where Adam ſingly is faid to be a Fi. 
gure of Chriſt; and the Reſemblance between them 
is made to conſiſt in this, that as Guilt and Death 
deſcend from the one to all his, ſo Righteouſneſs and 
Life derive from the other to all bis. If therefore 
Adam's Fall did not involve Mankind in Guilt, 

neither dos the Obedience or Righteouſneſs of 


Chriſt procure a Title to' eternal Life for all true 


Believers. ' If Adam did not undertake for his De- 
ſcendants as well as himſelf, neither did Chrift un- 
dertake to procure Salvation for all who ſincerely 
believe on him; as in the Paſſage before us, and 
In oy other Places, we are plainly told he did. 
As 


. 
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As was the wretched Influence of our firſt Fathers 
firſt Tranſgreſſion, ſuch is the bleſſed Influence of 
the Obedience of the ſecond Adam, Rom. v. 17, 
18, 19. Conſequently what Chriſt is in regard to 
all whom he juſtifies and ſaves, that is Adam in re- 
gard to all his natural Deſcendants, a publick Per- 
fon, a federal Head, a legal Repreſentative. . \ +, 
Moſes indeed dos not expreſsly tell us this in his 
Hiſtory : As he dos not plainly tell us, it was the 
Devil who ſeduced Eve, and, God gave to Man a 
Promiſe of Life to encourage his Obedience, as 
well as a Threatning of Death to deter him from 
tranſgreſſing, and, Levi paid Tythes to Melchiſedech 
in Abrabam (which Things are' notwithſtanding 
deducible from other Parts of Scripture); ſo he 
has not expreſsly told us, that Mankind ſinned in 
Adam, and were originally righteous in him, and 
treated with by God in him; but he has delivered 
that in his brief conciſe Account of the primitive 
State of Man, from which, by the Help of other 
Scriptures, tis no difficult matter to infer it. But 
ſome will ſay again, | 


If this is ſo momentous a Truth, as it muſt be if 
2 Truth, *tis ſtrange it ſhould not be more plainly 
and frequently ſtated in the Scripture.. R. (1.) If 
it is at all mentioned in the Word of Truth, that 
is. ſufficient to oblige our Aſſent to it: (2.) *Tis a 
Miſtake to ſuppoſe, that it is not plainly and fre- 
. quently told us: For we. often meet with that in 
the Scripture from whence it may be rationally. de- 
duced. As often as it ſpeaks of our being born 
mortal, of our being Sinners from our Birth, of 
our being fallen Creatures, of the Neceſſity of the 
holy Image of God being re-inftamped on ounn 
Souls, Sc. ſo often dos it implicitly ſuggeſt to us 
| what we are now pleading for. But the moſt 
material Objection is yet behind. = ap 


os 
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Why ſhould God appoint the firſt Man to be a 
publick Perſon, to ſtand: or fall for fo many others 
beſides himſelf, ſince he fore-knew that in ſuch a 
Caſe, he would by falling ruin both himſelf and 
them ?— To this I anſwer, 3 wall 
- Firſt, Making uſe of the Words of the Apoſtle 
on a like Occaſion, Ibo art thou, O Man, who 
replieſt againſt God? Dos not the infinitely wiſe 
God better know how to act than any Man can 
direct him? Shall the Potſherds of the Earth pre- 
ſume to contend with Sovereign Authority, and 
ſay, What doeſt thou? Are not the Judgments of 
the Moſt High unſearchable, and many of his 
Ways paſt finding out? If the Scripture teaches us 
that the firſt Man was the Federal as well as Na- 
tural Head of Mankind, or ſuggeſt that from 
which this Doctrine may be fairly concluded; it 
becomes us to ſubmit, and to acknowledge the 
Goodneſs, Wiſdom, and Equity of ſuch a Con- 
ſKtitution: Why? Becauſe it is God's. The Que- 
ftion is, Was Adam our legal and federal Head, 

or was he not? If he was not, why dos the A- 
poſtle fay, In Adam all die, as in Chriſt all are to be 
made alive, and, By one Man's Diſobedience many 
were many Sinners, &c. From whence are the 
Cries, Pains, Diſtempers, and Death of poor help- 
jeſs Infants ? From whence our early Proneneſs to 
finful Ways, though none but good Examples are 
ſet before us, and continual -pious Inſtructions are 
given us, which is the Caſe of ſome, but from the 
Sin of our Nature, conſequent on our Loſs of ori- 
ginal Righteouſneſs, by the Fall of our firſt Fa- 
ther? We may, and we-ſhould look upon 1nfants 
- with Compaſſion ; but muſt always endeavour to 

acquieſce in what God has wiſely and juſtly or- 
dered, Even fo Father, for ſo it ſeemeth good in 
 tby Sight. As to thoſe who regard not the Old and 
Ney Teſtament as the Rule of their Faith, it is 
ALL impoſlible 
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npoſſible to convince ſuch either of the Goodneſs 
and Equity, or of the Reality of this Divine Con- 
ſtitution. This is not a Truth to be immediately 
propoſed to their Belief, or to be afgued with bem. 
As to thoſe who profeſs to believe the Scripture, 
but are not convinced of the Truth and Reality of 
the Appointment: mentioned, it would be vain, 
as yet, to argue with them that it is good and right. 
Such muſt be firſt convinced of the ' Reality of it, 
from which it will be reaſonable to conclude the 
Goodneſs and Equity of it. But if there are any 
« who apprehend that the Doctrine we plead for 
ſeems to reſt on a Scripture, Bottom, but they cant 
help ſuſpecting that the Texts we found it upon 
may poffibly be miſtaken, only becauſe they can't 
make out the Goodneſs and Equity of it, I would 
_ endeavour to offer what may quiet the Minds of 
uch. Have not ſeveral of us been perplexed upon 
this Head? Let me ask you this Queſtion; Have 
Fou not thought of this Matter with ſome Concern, 
1 and on a Suppoſition of God's having appointed 
the firſt Man to ſtand or fall for all his natural De- 
ſcendants, without taking effectual care to prevent 
his falling, have you not been almoſt ready to ac- 
cuſe God ? It muſt not be denied, that, for the ſake 
of this Doctrine, and ſome others, many ignorantly 
reproach the Scripture, and raſhly reject either the 
entire Chriſtian Revelation, or thofe Doctrines of 
particular diſcriminating Grace which are the Mar- 
toy and Subſtance of it. Two or three Things 
ate obvious, and them I begin with. RR 
1. If a Repreſentative of Mankind was to be 
. pron none could be fitter to ſuſtain ſuch a 
Character than that firſt Man, from whom all others 
were to deſcend. If it was proper for God to enter 
into a Covenant of Life with any one for all the 
reſt, with whom could he /o treat more juſtly than 
with our original Parent? Now can any one de- 
F N monſtrate, 
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monſtrate, that it was improper, unfitting, un- 
worthy of the Divine Perfections, for any one to 
be /o conſtituted and covenanted with? Do not, or 
may not, Parents undertake for themſelves and 
their Heirs ? Why might not the firſt Man be or- 
dained, and conſent to be a common Truſtee or 
Depoſitary ? Certainly he might, if any,  . 
2. If God having appointed Adam to ſtand or 
fall for others beſides himſelf, had taken care to 
preſerve him from falling; and if thereupon he 
had tranſmitted Righteouſneſs and eternal Life to 
all his Deſcendants, in that caſe none would have 
complained of his having been by God's Appoint= 
ment their covenanting Repreſentative : None 
would then have ſaid, Why was one ordained to 
ſtand or fall for the reſt? or, Why were not we 
and all others left to ſtand or fall each one for 
himſelf ? So that the Difficulty, and the Appear- 
ance of Unreaſonableneſs, that ſome complain of, 
lies here: Why did not God confirm Man in his 
primitive State ? or, Why did he ſuffer Mankind 
to fall into Sin? But can any prove, that God 
might not, conſiſtently with his moral Perfections, 
permit the Entrance of Sin? or that *cis not better 
for the Entrance of Sin to be ſuffered than pre- 
vented, conſidering the Uſe that infinite Wiſdom 
could make of ſuch a Diſpenſation? 1 
3. If God having appointed the firſt Man a 
publick Perſon, and having likewiſe permitted him, 
as ſuch, to fall, had been pleaſed to take effectual 
Method, for an univerſal aZual Recovery, this, all 
will grant, would have juſtified the Conduct of 
Providence in appointing one, even our firſt Fa- 
ther, to ſtand or fall for all Mankind. But to or- 
dain that one Man to act for all his Deſcendants, 
and to permit the Fall of the whole human Race 
in him, without making an effectual Proviſion for 
as general a Recovery: This is what many are 
| | diſpoſed 
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diſpoſed to exclaim againſt as unreaſonable, over 
ſevere, and unworthy of God. As to which I 
ſhall only offer one thing. If it had pleaſed God 
to appoint each of Mankind to ſtand on his own 
Bottom, and then to permit all of them to fall into 
Sin, without undertaking for the Recovery of ſo 
much as one; will any dare to ſay that ſuch a Con- 
duct would have been «uſt ? Yet ſuch a Procedure 
as that would have been full out as ſevere, and 
difficult to account for, as what we ſuppoſe con- 
ſequent. on the Fall of Mankind in their firſt Fa- 
ther: For in conſequence of 1hat we believe, that 
God effectually provides for the certain final Salva- 
tion of ſome, while he with-holds from none of 
Mankind any thing due to them, and inſtead of 
that vouchſafes ſuch Advantages as render all who 
periſh, eſpecially among them to whom the Goſpel 
is preached, greatly inexcuſable. But it is my pre- 
ſent Concern to vindicate God's having conſtituted 
the firſt Man a publick Perſon, and treated with 


him for all his Deſcendants, which, whatever are 


the Conſequences of it, 1. Muſt not be complained 
of, becauſe it was injurious to none concerned, nei- 
ther to Adam himſelf, nor any of his Offspring. 
Why ? becauſe if each had been left to ſtand or fall 
for himſelf, his ſtanding would not have been more 
ſecure than it was in Adam, neither would his Fall 
have been more avoidable than that of every 
one really was in him. For Adam was made by 
God upright ; as ſuch he was capable of perform- 
ing his Duty with eaſe, and as able to continue 
obedient as any other could have been, if left to 
ſtand or fall for himſelf. So that God granted to 
all a Poſſibility of being for ever happy in their 
their firſt Father; as good a Poſſibility, that is, as 
any one could have had, if God had ordered his 


ſtanding on his own Bottom. Why then ſhould 
e e any 
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any complain? It was no Diſadvantage to ber, 
conſequently not at all injurious to hee, for God to 
treat with thy firſt Father, for himfelf and all his 
> "Deſcendants 3 ſince if God had dealt otherwiſe, had 

created all Mankind at once, and had treated with 

each ſingly tor himſelf, every one would have been 
as liable to fall as Adam was; and if God had not 
effectually prevented it, (which he could have been 
no ways obliged to) he would as really and 'cer- 
tainly have fallen, If there 1s that Man in the 


my Truſtee, none had any Authority ſo to appoint 
him, or to do what was ſo much difadvantagious 
and injurious to ne. If any one could rightly 
plead to this Purpoſe, there might be ſome room 
for reaſonable Complaint, But no wiſe Perſon, 
who reflects on the original State of our firſt Fa- 
ther, can pretend what I have now ſuppoſed.- 
Adam was as capable of ſtanding 'as any of Man- 
kind could have been, without that effectual Grace 
which God was not bound to give, and which the 
new Covenant, in conſequence of the Ruin of 
Mankind in 4dam, engages for. For Adam was 
made upright ; and that original Uprightneſs of his 
included ſufficient divine Knowledge; a Confor- 
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him to his Duty: Beſides that, a knowing how 
much the Intereſts of his Poſterity were to depend on 
on his Conduct, would naturally make him rather 

ore cautious than any one of Mankind, if left to 

and or fall purely for himſelf, would probably. 
have been, Tis Folly and Perverſeneſs, therefore, 
for any to complain of the Divine Conduct in 

treating with Mankind in ſuch an one as Adam 5 

was; ſince none can prove they were injured there- | 

| by, and ſince it was an Advantage (all things con- | 

14 ſidered) rather than a Diſad vantage to the whole 

Race; conſequently it was not an unreaſonable Pro- 
cedure, or unworthy of the Divine Perfections; 
eſpeclally if herewith it be conſidered, that if every 
one had ſtood on his own Bottom, and all had 
failed, God might in that caſe have refuſed Mercy — 
to all; whereas no, in conſequence of the Fall of 
Mankind in Adam, effectual care is taken for the 
Recovery of /ome, in a Way moſt gloriouſly ma- 
nifeſtative of all the Divine Perfections, and the | 
F 7 1 Ne dealt with, as to be greatly inexcuſable. | 
add, | | 
2. God might appoint Adam to be a publick 
Perſon, for the ſake of his being a Type and Fi- 
gure of him who was to come. That Adam was a 
Figure of Chriſt, the Apoſtle expreſly tells us, 
Kom. v. 15, For though, one, by him who was . 
to come, underſtands Mankind, the whole Tenor 
of the Apoſtle's Diſcourſe plainly directs us to un- 
Nl derſtand it of no other than him whom he elfe- 
& © where calls the Second Adam, and whom he points 
at as the Fountain of Righteouſneſs and Life, as the 
Furſt Adam was of Sin and Death. If Adam was 
not a federal Head, neither was Chriſt: If Adam 
acted only for himſelf, ſo did Chrift : If Adam falling 
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did not ruin Mankind; neither did Chrift, ' by 
punctually performing what he undertook, ſecure 
eternal Life to all his Followers. But that Chriſt 
was a federal Head, and did undertake for others, 
and by fulfilling all Righteouſneſs procure for them 
everlaſting Salvation, this is undeniably apparent 
from Rom. v. 17, 18. and many other Places, 
which 'tis not my preſent Buſineſs to inſiſt on.— 
So that God's appointing Adam to be a publick 
Perſon, was a 201% as well as an equitable Conſtitu- 
tion. As it was injurious to none concerned, ſo 
it was wiſely contrived to reſemble and prefigure 
Chriſt as undertaking for others. So that 1 
Chriſt, the ſecond Adam, had failed, all whom he 
undertook for muſt have periſhed. ' But this could 
not be, Why did the firſt Adam fail, and why 
could not the ſecond Adam miſcarry too ? The 
_ firſt Adam failed, becauſe, as a Creature, he was 
mutable in himſelf, and was left to the Freedom of 
his own Will: The ſecond Adam could not miſ- 
carry, becauſe he is more than a Creature, and 
God in our Nature, which if he had not been, he 
had been as liable to fall as our firſt Father, and 
as liable to undo all he was concerned with and 
undertook for. But this is the Record of the 
Goſpel, that God has given to us eternal Life, 
and this Life is in his Son, Fobz v. 11, 12, — If 
therefore we make ſure of an Intereſt in Chriſt, 
we are ſafe for ever. In order to that, we mult 
be perſuaded to accept him, to cloſe with him, to 
depend on him, and ſubmit to him as the Saviour 
and King of the Church of God. O Sinner, as 
thou haſt ſinned in thy firſt Father, and derived 
a corrupt Nature from him, conſider and lament 
thine undone State without Chriſt. Let it be 
thy great Concern to win Chriſt, and be found 
in him, — Take him to be thy Lord and Sa- 
viour. 
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viour,— Conſent to be beholden to him for the 
whole of thy Salvation, and to live both dependant 
on him, and obedient to him, God grant, for his 
own Name's ſake, that as we have been made 
Sinners by the Diſobedience of Adam, ſo we may be 
made Righteous by the Obedience of Chriſt ;. that as 
we have born the Image of the earthly, ſo we may 
bear the Image of the heavenly Adam ; and that 
as we have died in our- firſt Father, who tranſ- 
greſſed the old Covenant of Works, as the Head 
of Mankind, ſo in Chriſt we may be made alive, 


or at the Time of his ſecond coming raiſed up to 
a bleſſed Immortality, 
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T HE foregoing plain Sermons lay a Faun- 

dation tor confirming the entire Doctrine 
of Original Sin, as including the Guilt of 
Adam's Fall imputed, and a corrupt Nature de- 
rived from Adam to his Poſterity. The oppoſite 
Principles of Mr T—'s late Book may be reduced 
to the following Heads, which I here mention, 
with a diſtin&t ſhort Confutation of each. 


I. Man was originally made rational and free, but 
not righteous, This is, 2 ampoJov ebe, the fun- 
damental Miſtake of Pelagians and Sacinians, from 
whom the Papiſts, for the moſt part, differ verbally 


rather than really. According to Mr T—, Man 


neither was nor could be originally righteous. 
But let Mr T— declare to the contrary, with ever 
ſo much Warmth and Aſſurance, God made Man 
upright, and Upright throughout the Scripture 1s the 


ſame with Righteous, or Holy, If this Gentleman, 


or any in the ſame Sentiments with him, would do 
any thing to the Purpoſe, it lies .upon them to 
prove, either that God did not make Man upright 


at firſt, or that Uprightneſs is not the ſame with 


Integrity, godly Sincerity, Righteouſneſs ; either 
that Man was not made in the Image and Like- 


= 


"neſs 
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neſs of God, or that to be created after God is not 
to be created in Righteouſneſs, and true Holineſs ; ; 
either that Man in his original State was not v. 

Good, or that a rational Being, formed with Capa- 
cities of knowing, loving and enjoying God, may 


be good, juſtly eſteemed ſo, though not inclinable 
to ſerve God, and though his natural Powers are 


not in a Readineſs to ad for him. They muſt 
prove either that Man was not made a little lower 
than the Angels, or that theſe Spirits were not ori- 
ginally Righteous. Laſtly, It concerns them to 
prove, that a rational Creature may be innocent, 
though he dos not love the Lord his God with all 
his Heart, or that ſuch a ſincerè prevailing Love 


to God, which is a Summary of the Duties of 


the moral Law, is not rr of + Holineſs, 
as open pa it 18. 


II. hen Adam bed Aan Gra, in 


the forbidden Fruit, b did not fall from an r State, 


but rather fell ſhort of it, This, it muſt be al- 
lowed, is conſiſtent with the foregoing, If Man 


| was not created after God in Righteouſneſs or Ho- 
 lineſs of Truth, he'could not Tofe by his Fall what 


Divines call Original Righteouſneſs. * For none 
can loſe what they have not. But be theſe two 
Propoſitions ever ſo harmonious,” they are evi- 
dently falſe. One may wender that a Man who 
has pet ſo much Time in the Study of the 


Scripture, and who has purſued his Enquiries ſo 


diligently and ſincerely as Mr T— ſays he has, 
ſhould have the Hardineſs to aſſert eber. If the 


Scripture is plain in any thing it is ſo in this, that 


Man was originally made righteous, and that the 
original Righteouſneſs of Man was loft by the 
firſt Sin, as che former of * two Sermon cleat- 


oves. 
. Pro III. Alan? 8 


a8 


f 


APPENDIX, 


Wm. Alon 8 Fall or firſt Sin, 3 line 6 


| nothing more than temporal Labour, Sorrow, and 


bedily Death. - This ſolely, according to Mr T—, 
was & Death originally threatned : Of this only 
hefunderſtands Gen. ii. 17. Rom. v. 12. 1 Cor. xv. 
21, 22, But if God made Man righteous, as has 
been proved, and Man loft his original Righteouſ- 
neſs by the Fall, it follows, that he incurred there- 
by a 3 as well as a corporal Death, and ex- 

poſed imſelf not only to temporal Afflictions, but 


to — Puniſhment. As we may fairly infer a 
conditional Grant of eternal Life to innocent Man 
from the Law's promiſing ſuch a Life, or an end- 
leſs happy State, to the Obedience of Mankind 


ſince the Fall; ſo if the Sins of Mankind render 
them liable to everlaſting Puniſhment zow, can it 
be thought that ſo heinous and complicated an 


Offence, as Adam's eating the forbidden Fruit, 
did not deſerve, and expoſe him to, an everlaſting 
Separation from the comforting Preſence of God, 


as well as involve him in a preſent ſpiritual Death? | 


IV. Adam, the common Father of Mankind, Was 


not appointed to ſtand or fall for any beſides himſelf. 


The Guilt of his firſt Sin, if we hearken to Mr 
, was purely perſonal. This I have diſproved 
from Gen. ii. 16, 17. 1 Cor. xv. 21, 45, 47. with 


which may be joined Rom. v. 12, Sc. as to which 


I add at preſent but an Hint or two. (1.) None 
of the Deniers of Original Sin, obſerve the Force 
of that Expreſſion, By one Man Sin entered. The 


Apoſtle plainly means it of Adam ſingly. Thou 5 
the Devil ſinned before any of Mankind, and Eve's 


Tranſgreſſion was prior to Adam's; yet the A- 
poſtle ſays, By one Man, (i. e. Adam) Sin entered 
into the World; where = World muſt not be taken 
e ! locally 


locally but for Mankind, as e. he firſt Sin of io 


their firſt Father involved in Guilt, and made 


liable to Death. (2.) Mr T7—'s Gloſs on that f | 


the Apoſtle, And ſo Death paſſed upon all Men, 
for that all bave ſinned, is egregioully trifling, to 

ſay no * ſince it confounds two Things e 
the Apoſtle carefully diſtinguiſhes, Sin and Death. 
The 4 is true as to his Gloſs on the other Parts 
of the Apoſtle's Diſcourſe, to ver. 19. throughout, 
which he plainly points at the ſame Sin, as the 
procuring Cauſe of Death, to Adam and all his 
Deſcendants; and the Death of bim and them as 
the penal Ian Conſequent of that firſt Sin of his. 


V. Excepting the Ignorance Fs Weakneſſes of In- - 
fancy, we are naturally in the ſame State with Adam 


before bis Fall. But, (1,) If Man was originally 


righteous, and we, as bas Deſcendants, are not 
born righteous, as all grant we are not, tis evi- 
dent the original State of Man, and the preſent 
natural State of Mankind, are greatly different. 
(2.) If Adam was the federal Head of all his na- 
tural Deſcendants, and in conſequence of that; | 
(which has been proved an equitable, wiſe, and 
good Conſtitution) we ſinned in him, and fell 
with him; if ſo, we no ſooner become Adam's 


Offspring, than a Degree of Guilt is imputed to 


us; and if God forms our Souls without original 
Righteouſneſs, he herein acts the Part of a righteous 
Judge, and we are gl PO to an endleſs 
Separation from God. : 


* bat the W TEL to * FT to our. 
deriving Guilt and a; corrupt, Nature from Adam; 
it amounts to no more tban this, ſays Mr T— from 
the Pelagians and Socinians, That, on Occaſ on of his 
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Mortality, which a gracious God turns into an uni- 
verſal Benefit to Mankind. But, (1.) The Sinning 
affirmed of all Men, Rom. v. 12. and their being 
made Sinners, ver. 19. muſt be different from a be- 
ing liable to temporal Sorrows and Death, becauſe 
Sin and Death are by the Apoſtle ſo plainly diſtin- 
| ce (2.) Where is Mr T— warranted to con- 
fider temporal Sorrows and Mortality as made, or 
_ deſigned by God for, fo univerſal a Bleſſing ? The 
- Apoſtle ſays, All Things, all „ e 9 es work 
together for Good to them who love God, &c. but 
where dos the Scripture apply this to Mankind in 
general? Muſt Pelagians, beſides all their other 
undue Liberties, taken with the Scripture, extend 
to all what the Holy Ghoſt appropriates to ſome ? 
(3.) Let temporal Sorrows and Mortality be ever 
ſo beneficial to many, they are in themſelves great 
Evils, Fruits of Sin, and what deſcend to each of 
us from our firſt ſinning Father and Head. If 
Man is born unto Trouble, it is becauſe he is born a 
fallen Creature; for Man was not made at firſt for 
the ſuffering of Trouble. If we are by Nature 
liable to Death, it is becauſe we are naturally prone 
to Sin, as being deſtitute of original Righteouſneſs 
by reaſon of the Fall of our firſt Father. As is 
the caufal Influence of the Obedience of Chriſt on 
our Righteouſneſs and Life, ſuch is the Influence 
of Adam's Fall on our Guiltineſs and Death; as I 
hope ſome one or other will abundantly prove in 
Confutation of Mr T—'s Book, With what Zeal 
and Induſtry that Book has been diſperſed in Town 
and Country, is not unknown to ſeveral. But 
though it ſeems to be a laboured Work, and is 
cried up, by ſome who know little of the Scripture, 
themſelves, and the Grace of God, as unanſwerable, 
it will ſcarcely pervert any who are not Strangers 
to experimental Religion; and as it would be no- 
1 eee iltnxn 
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difficult Undertaking to detect the Sophiſtry of it, 
it's Miſrepreſentatioſs, and numerous Abuſes of 
the Scripture, ſo I hope a thorough Confutation of 
it will be ere long given to the Publick, ck. 
I conclude with juſt hinting the principal Texts, 11 
and ſome of the Arguments that may be urged for = 
proving the Doctrine of Original Sin, as laid down 
in the Aſſembly's Catechiſm. The Texts are, 
Gen. v. 3. ch. vi. 5. ch. vill.21. Job xi. 12. ch. xiv. 4. 4 
cb. xv. 14. Pſal. xiv. 1, 2, 3. Pf. li. 5. Prov. xxii. Þ 
15. and ch, xxix. 15. Jobn iii. 6. Rom. v. 12, Sc. T 
1 Cor; xv. 22. The Arguments are taken from, our 4 
natural Liableneſs to Death, which may be eaſily 4 
proved to be, in the Caſe of all, the penal Conſe- | 
quent of Sin; the Ordinances of Circumciſion: and ; 
Baptiſm ; the Redemption of Chriſt as extending. 3 
itſelf to Infants; every ſinful Action being repre=  _ 
ſented in the Scripture as ariſing from a corrupt Fi 
 finful Principle; the evident cloſe Connexion of 1 
4 this Doctrine with other important and plainly re- 
g { vealed Truths, From theſe and other Arguments I 
' ſuch a Proof may be given of the Doctrine of [1 
Original Sin, as none who paꝝ a due Deference to 4 
the inſpired Writings will be able fairly to evade. 
N Fo g a £ 4 
F 3 NV 1 8, ; A 
Hage ; l. 4. 1. %. p. 8. laſt line, vr only in a Parenthefis. 2 
P p. EY * 1 8 | Theſe with ſome other little Miſtakes. - - 
and Miſpointings the candid Reader will excuſe. . 
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Tach Public, and Sold by T. Sena. 


ERMONS and Diſcourſes.” In Two Parts. 1. Man's 
O. Liableneſs to Death and Judgment by Reaſon of Sin, Se: 
2. A Diſcourſe on the Apoſtle Paul's preaching before Fzl:x ; 
and Fzlix's Anſwgr to Paul's Reaſoning with him. Being the 
Subſtance of ſeveral Sermons preached from Ads xxiv. 254 
( 
An Awakening Call to young Perſens: Set forth in a Sermon 
on Occaſion oſ the Death of three young Perſons. Pr. 44. 
The beſt Way to provide againſt Old Age, and to prepare for 
Death; in a Sermon on Occaſion of the Death of Mr Samuel 
Cotton. Pr. 44. n N 
The right Manner of remembripg our Lord's Nativity, and 
the abſolute Neceſſity of being new Creatures: Set forth in two 
Sermons ; one preach d December 24 and 25. the other Fanu- 
ary I. Pr. 6 d. „5 Rr t SE 79 es | 
Job's exemplary Patience deſcribed, and propoſed to Imita+ 
tion ; in a Sermon on Occaſion of the Death of a young 
Child. 5 e e eee 
A Treatiſe on the Lord's Prayer: Deſigned chiefly to ſhew 
what Uſe may be made of this Platform through all Ages of the 
Church: That a bare formal Repetition of the Words is un- 
profitable, and no Act of Religion: That our Lord did not ap- 
point it to be an invariable Form, or a ſtanding compleat Pat- 
tern: That it was but a temporary Inſtitution: That the Uſe of 
it, as a Form, did not obtain among the primitive Chriſtians, 
or before the Beginning of the third Century, &c. Pr. 15. 64. 
The Shortnefs of Human Life, and the various Troubles inci- 4 | 
dent thereto, conſidered and improved : In a Sermon preached on. / 
Occaſion of the Death of Mrs Sarah Harper, who died Nov. 27. 
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All theſe by the Reverend Mi SauuzgL Heng” 
at Wrentham ix Suffolk. | 


Where may be had, juſt Publiſvd, 


1. A Practical Expoſtion of the Four Evangeliſts. For the 
Uſe of the Family and the Cloſet. By Jobn Gayſe, D. D. 

2. Faith and Practice repreſented in Fifty- four Sermons, on the 
principal Heads of the Chriftian Religion: Preached at Bury- 

fret 1733. By the Reverend J. atis, D. D. P. Neale, A. M. 

. Guyſe, D. D. S. Price, D. Jennings, and F. Hubbard. + 
Publiſhed for the Uſe of Families, eſpecially on the Lord's- 
Day Evenings. In 'Two Volumes; The Second Edition, Price 
bound 105. J ( 
3. A Compleat Concordance to the Holy Scriptures. By - 4 
4. Cruden, A. M. ; f : h 19 8 
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